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REYNOLD A. NICHOLSON

Reynold Alleyne Nicholson was born in Yorkshire,
England in 1868. He was educated at Aberdeen
University and the University of Cambridge. He
was the first English orientalist who specialized on
Islamic mysticism and Sufi literature. Among his
works are Literary History of the Arabs (1907), The
Mystics of Islam (1914), Studies in Islamic Mysticism
(1921). He was also a lecturer in Persian and Arabic
at Cambridge. He was known with his translations
from these languages to English which include the
translation of one of the first Sufi classics in Arabic,
The Kitab Al-Luma (1914), and the oldest Persian
text on Sufism, The Kashf Al-mahjub (1911). He
also translated the most distinguished examples of
Sufi poems: Selected Poems From the Diwan-i Shamsi
Tabriz (1898), The Don and the Dervish (1911), which
includes poems by Hafiz, Attar, Saadi Shirazi,
Rumi and Ibn al-Farid, and Ibn al-Arabi’s Tarjuman
al-Ashwdq (1911). Nicholson’s most notable work

is his translation of Rumi’s Mathnawi, which was
the first full translation of Mathnawi into English,
published in eight volumes between 1925 and 1940.
He also produced the first critical Persian edition
of the Mathnawi, which was used as a reference by
modern translators and commentators. Today, it is
impossible to mention Rumi without referring to
Nicholson in the Western world.
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FOREWORD

ON MAWLANA JALALUDDIN RUMI, HIS MATHNAWI
AND ITS ENGLISH TRANSLATION

Mawlana Jalaluddin Rumi is a poet, Sufi, intellectual, philosopher and religious
scholar who spent his lifetime, which started in Balkh, a city in today’s Afghanis-
tan, making an intellectual journey through many cities, meeting many scholars,
and participating on councils of knowledge (majlis al-ilm). Towards the end of this
journey, he settled down in Konya, where his eternal resting place is visited by peop-
le all around the world who appreciate him. He left a legacy of many students who
follow his steps, as well as voluminous books that were written in such an austere
yet elegant manner that even ordinary people could comprehend the basic knowle-
dge and most importantly, he bequeathed fairly rich thinking, merits and cultural
heritage that focuses on heart which is capable of loving each and every person
without making any discrimination. For this reason, he has become known as a
thinker who helped shape intellectual and social life throughout a wide geographic
range. His works, translated into many languages and studied by many academics,
continue to be read worldwide with great interest and are a guide and source of
inspiration for those looking for solutions to modern age problems like loneliness,
disbelief, racism, consumption.

Above all, Rumi was a religious scholar. On many occasions, manifesting his
commitment to the Holy Quran and the hadiths of the Prophet, he defined himself
as “the slave of the Quran”, i.e. the servant of the Quran and he would reject any ot-
her perception of himself. So the first step towards understanding him is to see him
as a religious scholar. His magnum opus, Mathnawi, which is considered to be the
most significant of his works, covered the fundamental issues of religious life such
as the oneness of God (tawhid), faith, prophethood, worship, and morality. Rumi
embraced the most esteemed knowledge about these topics produced by Muslim
thinkers during the seven centuries leading up to his time and placed this founda-
tion along with the construction of a new language and thought, on the horizon of
intellectual and moral life. Rumi benefitted from almost all religious sciences and
paid homage to the heritage of Sufism, which had reached maturity with Ibn Arabi
(1165-1240 AD) and drew attention to the nature of human beings and their intel-
lectual and moral abilities. The Sufi practices and rituals such as sama (hearing),
devran (whirling), and music which would later be associated with Rumi had only
reached him after being blended with rich human experiences that flourished in a
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wide space and across a long span of time. Rumi interpreted many aspects of Sufi
tradition with a new perspective and helped contribute to the heritage of humanity.
In this respect, without regard to his identity as a religious scholar, the notions pro-
pounded in his works, the interpretations that he put forward and most of all his
goals cannot be properly understood.

On the other hand, Rumi was an intellectual and in a real sense he was a
metaphysician and philosopher. The center of his works were the fundamental sub-
jects of metaphysics: God, human beings, and the reciprocal relationship between
God and humanity. While metaphysics at the time was under the influence of Gre-
ek philosophers such as Plato and Aristoteles, some metaphysical views and claims
coming from Egyptian and partly from Persian traditions were also central aspects
of the intellectual environment in Anatolia. With the conquest of Anatolia, this an-
cient land witnessed a great vitality in its intellectual life. Great thinkers who can be
counted as the representatives of the second great period of Islamic thought, pro-
duced the most important works in the history of humanity, and Anatolia, for the
first time in its known history, became the center of science, thought, and culture.
In this respect, as great thinkers and poets like Rumi, Ibn Arabi, Yunus Emre, and
Qunawi were reinterpreting the ideas and the legacy of ancient philosophers, they
broadened the intellectual horizon of humanity by adding new topics to these issu-
es and helped them ascend to its zenith. In the meantime, many new thoughts -the
finest examples of which can be found in the works of Rumi- sprouted through the
encounters with a wide spectrum of thoughts and as Anatolia became a center for
science and thought, it attracted many intellectuals from the East and West. When
Rumi said “Appear as you are; be as you appear” or “In compassion and grace, be
like the sun ... in modesty and humility, be like the earth”, people comprehended
exactly what he meant by these words and they found the meaning of life, human
existence, and Being in knowing God.

Rumi combined Sufi tradition with the legacy of religious sciences through
the question of the relationship between God and human beings and oriented his
focus to this main issue. This is why he said, “this is the book of figh alldh al-akbar”
(the book of knowing God the Almighty), referring to his most significant work,
Mathnawi. Therefore, Rumi became one of the most prominent intellectuals in the
metaphysical tradition as he offered a new perspective on the main subjects discus-
sed within this tradition for centuries such as the relationship between unity and
plurality, Being, the journey of human beings, the meaning of life, morality, love,
etc. In this respect, what makes him distinguish as a religious scholar is that he is
also a great metaphysician.

Rumi was a great Sufi, or more specifically, a Sufi scholar. Beyond being a
religious scholar, he is specifically considered to be a Sufi because he chose to focus
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on human beings as the fundamental issue. In Sufism, the tradition which helped
shape the thoughts of Rumi, talking about God requires talking about human be-
ings and that humans can only discover their own meaning and reality through
knowing God. Seeing God as a mirror on which a humanity can see its own self,
ability, and potentials has shaped Muslims’ understanding of the human experien-
ce. Seeing God as a mirror places human beings on the highest station and thus all
of humanity takes part in this noble position without any discrimination. Rumi
epitomizes the journey of human beings with a brilliant story that may be one of
the best examples of all time: For him, a human being is like a reed parted from a
reed-bed, lamenting, and complaining of separation, yearning for its root, expe-
riencing loneliness. Here this allegory of the reed and the reed-bed reminds one of
the pen and the word. The reed and the reed-bed is also the story of the pen and
the word. Rumi, conceiving human being as a word, refers to the concept of logos,
a concept with which metaphysicians are very much familiar.

According to Rumi, being parted from our roots is the fate of humankind.
Our temporal life on earth will run out with distress, yearning, and loneliness but
also with the hope of returning home. The same approach can be encountered in
other Sufis such as Farid ud-Din Attar (Attar of Nishapur, d. c. 1220). For him, it is
indispensable for every human being to search for God because his first knowledge
of God pushes him to pursue more in life, and when he cannot find what he desi-
res, it causes conflict and a feeling of unease. Attar builds the relationship between
God and human beings upon seeing and knowing while Rumi does the same with
the allegory of roots with a more eloquent way of expression. Catching a glimpse
of Simurgh, the bird representing absolute beauty, makes human beings agitated
and demanding just as being pulled from their roots also causes similar unease and
longing. Both thinkers believe that the first and foremost problem and unsolvable
mystery of humankind is the denial of man’s earthly nature, and because of his pri-
mordial nature, he cannot be content with this earth. This reality gives us insight in
two ways: First, this is not an elite or intellectual problem concerning only a limited
number of people, it is the common destiny for humankind. Secondly, if this is
our common destiny, human beings will overcome their fundamental problems
only through love, charity, cherishing each other, and seeing each other as compa-
nions. While some modern ideas evoke how far away humankind is from its origin,
what is sought in our age is still universality, true and honest fellowship as Rumi
suggested. While Rumi claims that such a universal brotherhood can be achieved
only with authentic thinking, genuine morality, and true orientation, he finds this
authenticity and truthfulness as the basis to pursue God.

Rumi thinks that human beings feel homesick on earth since he has been
parted from his home. He wants to return home and until then he lives his life with
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suffering and longing. At this point, we come across one of the most important con-
cepts uttered by Rumi, love. Love is the reason why man feels homesick and foreign
on earth. In this respect, there is a conflict between the homeland and the foreign
land, and this reminds us of the conflict between the potential of man and his acts
and the conflict between his immaturity and perfection. The most noticeable ma-
nifestation of love arises in the form of the yearnings and longings experienced by
man. It is possible to return home in two ways: First by dying physically and second
by dying before death, meaning dying from the self and becoming a perfect man
(al-Insan al-Kamil) through perfecting the moral character. That is why Rumi called
his death “shab-i artis”, meaning wedding night.

In light of that, we must give an answer to this question: What is our original
home? The answer can be nothing but closeness to God. Man inevitably returns to
God and his salvation is achieved only through virtues and moral codes that ensure
this closeness. We can get closer to God only by resembling Him in our actions
and deeds. Such closeness can be attained through purification from carnal instin-
cts like selfishness, arrogance, fears, hostility, destructiveness, and being equipped
with virtues of humanity. Rumi’s thinking can be epitomized with this sentence:
You must pass over the bridge of morality to reach God.

MATHNAWI AND ITS TRANSLATIONS

Mathnawi, which is deemed to be a book of morals and metaphysics, is undoubt-
edly the most recognized and the most read book of Rumi. Mathnawi, the subject
matter of which is the relationship between God and man, has become a reference
book widely studied and interpreted. Rumi, interpreting many stories not only
from Anatolia but also from India, Persia, etc. and within the frame of a strong
main theme turns them into an element of the universal thought. In this respect,
many modern scholars who specialize in various disciplines like folklore, anthro-
pology, psychology, history of religions etc. can find valuable and unique knowl-
edge in Mathnawi.

Originally written in Persian, Mathnawi has been translated into many lan-
guages and interpreted numerous times. Among these translations, the Turkish
version stands out followed by the Arabic translation. In modern times, it has also
been translated into European languages which has established a positive basis so
that the non-Muslim world can have access to this magnificent work. When the
English orientalist, Reynold A. Nicholson (1868-1945) translated it into English, it
became more accessible to a larger number of people all around the world. Today, it
has been translated into almost thirty languages and it continues to be translated.
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Reynold A. Nicholson was a very prolific writer and researcher. His profi-
ciency in Persian started in his relatively early ages. Later, he became lecturer in the
Persian and Arabic languages. He was an eminent scholar in Islamic studies and
the author of many academic publications about Islamic mysticism and poetry.
He was widely known through his translations from Persian, Arabic, and Ottoman
Turkish to English.

Nicholson was an orientalist scholar; during his academic career he un-
derwent several shifts in his ideas and perspectives. In his earlier years, in the int-
roduction of Selected Poems from the Diwan Shamsi Tabriz, he defined Sufism as a
pantheistic discipline, and he compared the literature and the allegorical narratives
of Rumi to the philosophy of Plotinus. As a result, he argued that Rumi belonged
to the world of Neo-Platonist philosophy. However, later, Nicholson developed his
studies and began to see some connections between Indian and ancient Persian tra-
ditions and the works of Rumi. In the end, Nicholson began to focus on the Islamic
roots of Sufism and Rumi’s works.

VakifBank Kultiir Yayinlar: aims to present readers with the most signifi-
cant classics from the intellectual heritage of humanity by republishing its most
distinguished examples. These works stretch from India to China, from Europe to
Russia. The agenda of VakifBank Kiilttir Yayinlar1 is to translate the intellectual
backbones of different cultures into Turkish. Although our collection is so far pri-
marily in Turkish, we want to first extend it by publishing the English translation
of Mathnawi. Above all, the availability of works of great value as Mathnawi in dif-
ferent languages is a great achievement both for our culture and for the culture of
humanity. Mathnawi speaks a universal language, the language of Islam and the
language of the truth. Reproducing this voice in various languages is a strong cont-
ribution to humanity. With this aim in mind, our publishing house has underta-
ken the responsibility of publishing this translation. Secondly, this translation is
important with respect to its translator who was a distinguished scholar of Sufism.
VakifBank Kultar Yayinlar: values the noteworthy contribution made by Nichol-
son to our culture and wants to make it available to readers in the best way possible.
Last but not least, there are many people both in Turkey and abroad who want to
read Mathnawi in different languages. Reading different translations of such an im-
portant work in a comparative method would bring out new possibilities of unders-
tanding and interpreting. It is undoubtful that a way of expression in one language
is a way to understand the expression in another.

VakifBank Kiiltar Yayinlar1 hopes that this almost forgotten translation of
an unprecedented and timeless classic is accessible for everyone and aims to cont-
ribute to the studies on Mathnawi that will be carried out by younger generations.
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MEVLANA CELALEDDIN-I ROMI,
MESNEVI VE INGILIZCE CEVIRIiSi UZERINE

Mevlana Celdleddin-i Rmi, bugiin Afganistan sinirlar1 dahilindeki Belh'de basla-
yan hayatini bir¢ok sehri, bilim adamlarini ve bilim meclislerini taniyarak entelek-
tiiel bir yolculugun sonunda vardig1 Konya'da tamamlamus, hali hazirda dtinyanin
her tarafindan kadirsinas insanlarin ziyaret etikleri ebedi istirahatgahinda medfun
sair, mutasavvif, dtstintir, filozof ve din bilginidir. Uzun sayilmayacak bir 6mre ye-
tistirdigi bircok talebenin yaninda, evrensel dustincenin temel konularini siradan
bir insanin bile idrak edebilecegi basit ve sade bir tslupla aktardig: bircok kitap, her
seyden 6nemlisi odaginda herhangi bir ayrima gitmeden biittin insanlig1 sevebilen
engin bir génltn yer aldig1 zengin bir distince, deger ve kiiltiirel mirasi birakmus,
daha sonra genis bir cografyada diisiince ve toplum hayatinin sekillenmesine tesir
etmis bir diigtintirdir. Giinimuzde de bir¢ok dile ¢evrilen ve tizerinde bilimsel ¢a-
lismalar yapilan eserleri yogun bir ilgiyle okunmay: stirdiirtiyor. Gortigleri yalniz-
lik, inangsizlik, 1rk¢ilik, doganin tiiketilmesi gibi modern ¢agin sorunlarina ¢éziim
arayanlara ilham kaynag1 olmayi stirdtirmektedir.

Mevlana, her seyden énce biytik bir din bilginidir. Bir¢ok yerde Kur’dn-1
Kerim ve hadislere olan baghiligini beyan eden distiniir, esas itibariyla, kendisi-
ni bende-i Kur'dn yani Kur'an hadimi olarak niteler; bunun 6tesindeki her algiy1
reddettigini sdyler. O zaman Mevlana'y1 anlamak i¢in ilk hareket edilmesi gere-
ken nokta, bir din bilgini olarak Mevlana'dir. Biitiin eserleri arasinda en 6nemlisi
sayilabilecek Mesnevi onun tevhit, iman, peygamberlik, ibadet ve ahlak gibi dini
hayatin kurucu meselelerini ele aldig1 bir bagyapit iken Mevlana bu konular hak-
kinda Miisliiman diigincenin yedi asir iginde tiretmis oldugu en kiymetli bilgile-
ri marifet ve ahlaki hayatin 6nce zemini daha sonra ise yeni bir dil ve diistincenin
ingasiyla ufkuna tagimigtir. Bunu yaparken hemen biitiin din bilimlerinden ya-
rarlanan Mevlana ayni zamanda artik Ibniil-Arabi ile birlikte olgunluk evresine
ulagmis olan tasavvuf mirasini da dikkate almig, burada insan ve onun zihinsel
ve ahlaki kabiliyetleri tizerine dikkatlerini vermisti. Daha sonra neredeyse ken-
disiyle 6zdeslesen sema, devran, musiki gibi tasavvuf ayin ve pratikleri de uzun
bir zaman ve mekan araliginda zengin bir insan tecriibesiyle harmanlanarak ona
ulagmisti. Mevlana bu alanlarda tasavvuf geleneginden gelen bir¢ok konuyu yeni
bir gozle yorumlayarak, insanlik mirasina dahil etmistir. Bu itibarla Mevland'nin
bir din bilgini olarak kimligi dikkate alinmadan eserlerinde serdedilen diistin-
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celer, dile getirdigi yorumlar ve hepsinden 6nemlisi amaclar: dogru bir sekilde
anlagilamayacaktir.

Ote yandan Mevlana bir disiintr, hakiki anlamiyla bir metafizikci ve fi-
lozoftur. Onun eserlerinin ana konusu metafizigin temel meselesi olan Tanri,
insan ve Tanri ile insan arasindaki ¢ok yonlii iligkilerdir. Metafizigin Platon ve
Aristoteles gibi Grek filozoflarina giden bir ayag: var iken ayn1 zamanda Misir,
kismen de Iran geleneginden gelen birtakim metafizik iddialar ve goriisler Ana-
dolu’daki entelektiiel ortamin ana unsurlar idi. Miislimanlarin Anadolu’yu
fethetmeleriyle birlikte, bu yorgun cografyada biytk bir diistince hareketliligi
yasanmis, [slam diisiincesinin ikinci biiyiik evresi sayilabilecek biiyiik diistiniir-
ler insanlik tarihinin en 6nemli eserlerini vermis, Anadolu biitiin tarihinde diin-
yanin en 6énemli bilim, distince ve kiltir merkezi olmustu. Bu meyanda Mev-
lana, [bnit'l-Arabi, Yunus Emre ve Konevi gibi biiyiik diisiintirler ve sairler bir
yandan kadim mirastan tevariis ettikleri dusiinceleri yeniden yorumlarken &te
yandan bu meselelere yeni konular ekleyerek insanligin distince utkunu zirvesi-
ne tagiyorlardi. Zaman i¢inde insanlarin en nefis 6rneklerini Mevlana'nin eser-
lerinden okuyacagi bir¢ok dustince bu karsilasmalarla ortaya ¢ikmis, Anadolu
diinyanin gézde bilim ve diistince merkezi olmus, dogudan ve batidan bir¢ok
distiniir buraya yerlesmisti. Mevlana “gértndagiin gibi ol” veya “cémertlikte
glines gibi ol” veya “tevazuda toprak gibi ol” dediginde insanlar tam olarak neyi
aradigini fark etmis, bu dustincelerle hayatin, insanin ve var olmanin anlamini
Tanrr'y1 bilmede bulmuslardur.

Mevlana tasavvuf gelenegi ile din bilimleri mirasini Tanri ve insan iligkisini
sorunu tzerinden birlestirmis, bu ana konuya dikkatini odaklamisti. En 6nemli
eseri sayilabilecek Mesnevi'yi “bu kitap fikhullah-1 ekber’dir (yani Allah’t tanima
kitab1)” diye betimlemis olmasinin nedeni budur. Bu nedenle Mevlana Tanr1 ve
insan iliskisi ekseninde ortaya koydugu distinceleriyle metafizik gelenegin énemli
diistiinirlerinden birisi olabilmis, bu disiincenin 6teden beri tartisa geldigi birlik
ve ¢okluk iliskisi, varlik, insanin sertiveni, hayatin anlami, ask ve ahlak gibi temel
konulara yeni bir bakis agis1 getirmistir. Bu itibarla onu bir din bilgini iken ayrica-
likli kilan da bu metafizikgi tarafi olmalidir.

Mevlana buyutk bir stfi, daha dogru bir anlatimla bir stfi alimdir. Onu bir
dini bilimi alimi olmanin &tesine tasiyarak bir stfi kilan sey, insani temel bir mesele
olarak se¢mis olmasidir. Mevland'nin dustincelerini sekillendiren tasavvufta Tan-
r'dan s6z etmek insandan séz etmeyi iktiza ederken insan ancak Tanr1'y1 tanimak-
la kendi hakikat ve anlamin1 kesfedebilir. Tanr1’y1 insanin kendisini, kabiliyet ve
imkanlarini taniyabilecegi bir ayna olarak telakki etmek, Miisliman diisiincenin
insan anlayisini sekillendirmistir. Tanr1’y1 bir ayna gibi gérmek, insanin yticeltile-
bilecegi en yiiksek mertebedir ve bu sayede hicbir ayrim yapmadan butiin insanlik
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bu payeden nasibini alacaktir. Mevlana bu iliskide insan yolculugunu tiim zaman-
larin en iyi érneklerinden sayilabilecek nefis bir hikéye ile 6zetler: Ona gére insa-
nin hikayesi sazliktan kopartilmis, bu nedenle de kaderi yalnizlik, gurbet, ayrilik,
hasret olan bir kamisin hikéayesidir. Burada kamus ve sazlik 6rneginin secilmesinin
kalem ve s6z ile yakin bir irtibat: olmalidir. Kamig-sazlik ayni zamanda kalemin ve
soziin hikayesidir ve Mevlana, insani bir s6z olarak tasarlayarak metafizikgilerin
asina olduklari bir kelime/logos teorisi ima etmektedir.

Koklerinden kopartilmig olmak Mevland'ya gére insanhigin kaderidir. Yer-
yuztndeki gegici hayatimiz ise sikintilar, 6zlemler, yalnizlik ve ana vatana dénds
umuduyla gececektir. Bu dustince cesitli sekillerde Feridiiddin Attar gibi stfilerde
de yer alir. Attir’a gére insanin Tanr1'y1 aramasi bir zorunluluktur, ¢inkd O’na dair
ilk bilgisi insani stirekli bir arayisa itmekte, maksadin1 bulamadiginda ise buytik
bir huzursuzluk ve ¢atigma nedeni olmaktadir. Birinde bilgi ve gérmek tizerinden
kurulan Tanri ve insan irtibati 6tekinde daha etkili bir tislupla kékler Gzerinden
kurulur. Simurg'un kanadini yani mutlak gtizelligi gérmek insani yerytiziintn
huysuz ve talepkér varlig1 yaparken kéklerinden kopartilmis olmak da ayni1 huy-
suzlugu ve hasreti insanin kaderi kilar. Her iki diigtiniir i¢in de insanin ilk ve agil-
maz sorunu diinyali olmamak, ezeli bir dogaya sahip olmanin neticesinde diinya
ile yetinememektir. Bu kader bize iki hali birden yasatiyor: Birincisi bu durum bir
seckinlik hali veya belli sayidaki insani ilgilendiren entelektiiel bir mesele degil,
insanhigin miisterek kaderidir. fkincisi ise miisterek kaderimiz bu ise biittin insan-
lik temel sorunlarini ancak sevgiyle, yardimlagmayla, birbirine deger vermekle ve
birbirini yol arkadag1 saymakla asabilir. Cagdas dinyadaki bazi distinceler insanin
asil vatandan uzakligini anlatan dustinceyi hatirlatirken ¢agimizda da aranan sey
Mevlanad'nin dile getirdigi evrensellik, insanlar arasindaki ger¢ek ve samimi kardes-
liktir. Mevlana boyle bir evrensel kardesligin ancak gercek bir dustince, sahici bir
ahlak ve dogru bir yonelme ile miimkiin olabilecegini sdylerken sahicilik ve hakiki-
ligi de Tanr1'ya yénelmenin zemini kabul eder.

Mevland’ya gére asil vatanindan kopan insanin yerytiziindeki hayat: gurbet
hayatidir. Insan asil vatanina dénmek ister, ona dénene kadar da istirap ve hasretle
yasar. Bu noktada Mevlan4'nin dustincesinin en énemli kavramlarindan birisi olan
ask ortaya cikar. Ask, asil vatana gurbette duyulan ézlemin sebebidir. Bu itibarla
asil vatan ile gurbet arasindaki geliski, insanin potansiyeli ile fiili, hamlig1 ile olgun-
lugu arasindaki ¢eligkinin bir benzeridir. Agskin en 6nemli tezahtirii ise 6zlemek,
hasret cekmek gibi etkileri insanin tizerinde ortaya ¢ikan birtakim haller olacaktir.
Insanin asil vatana dénmesi ise iki sekilde miimkindiir: Birincisi 6lmek yoluyla
ikincisi ise Slmeden énce élmek, yani ahlakin yetkinlesmesiyle gercek ve kimil bir
insan olmakla. Mevlananin 6liimu “seb-i arus” yani dugiin gecesi diye isimlendir-
mesi buradan kaynaklanur.
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Peki asil vatan nedir? Asil vatan Tanr1 veya Tanr1'ya yakinliktir. Insanin dé-
necegi yer Tanrr'ya yakinhk oldugu gibi insanin kurtulusu da bu yakinhig: sagla-
yan erdem ve ahlak kurallaridir. Biz Tanrr’ya ancak davranis ve fiillerimizi O'na
benzeterek yaklasabiliriz. Byle bir yakinlik ise insanin benciligi, kibri, korkulari,
diigmanlig, yikicih@ ortaya ¢ikartan behimi duygularindan armarak insanhk er-
demleriyle mticehhez olmasiyla miimkundiir. Tanrr’ya ahlak képriistiinden gidilir

A__AD

demek, Mevlana'nin diisiincesinin 6zeti sayilabilir.

MESNEVi VE TERCUMELERI

Mevland'nin eserleri arasinda en ¢ok bilineni ve okunani hi¢ kuskusuz bir ahlak
ve metafizik kitabi sayilabilecek olan Mesnevi'dir. Mesnevi, Tanr1 ve insan iligki-
lerine odaklanan ana fikriyle zaman i¢inde ¢ok okunmus, ¢ok yorumlanmig bir
bagvuru yapiti olmustur. Mevlana eserinde Anadolu'dakiler kadar Hindistan, iran
vb. bolgelerden aktarilan bir¢ok hikéyeyi gticlii bir ana fikir ekseninde yorumlaya-
rak evrensel distincenin unsuru haline getirir. Bu bakimdan birgok halk bilimci,
antropolog, psikolog, dinler tarihgisi vb. farkli disiplinlerden gelen uzmanlar Mes-
nevi'den yararlanabilirler.

Ozgiin dili Farsca olan Mesnevi bircok kere yorumlanmus, cesitli dillere ter-
ciime edilmigtir. Bu geviriler arasinda ilk akla gelen Tiirkce ceviri ve serhlerdir. Bu-
nun akabinde Arapca basta olmak tizere bir¢ok dile daha cevrilmistir. Cagimizda
ise bu kez Avrupa dillerine ¢evrilmesiyle Mesnevi'nin Misliiman olmayan kesim-
lerle irtibati icin miispet bir zemin ortaya cikmugtir. ingiliz sarkiyatci Reynold A.
Nicholson (1868-1945) Ingilizceye ¢evirdiginde ise Mesnevi artik diinyanin hemen
her yerinde okunan bir kitap haline gelmis oldu. Giintiimiizde de ceviri faaliyetleri
devam etmektedir; hali hazirda otuza yakin dile ¢evirisi bulunmaktadir.

Reynold A. Nicholson oldukga tretken bir yazar ve arastirmaciydi. Farsca
egitimine gorece erken yasta baslayan Nicholson daha sonra tiniversitelerde Fars-
ca ve Arapca dersleri vermistir. Islami Bilimler alaninda taninan bir akademisyen
olmasiin yaninda {slam mistisizmi ve siiri tizerine bir¢ok akademik caligmanin
da yazaridir. En ¢ok da Fars¢a, Arapca ve Osmanlicadan Ingilizceye yaptig1 ceviri-
leriyle bilinmektedir.

Nicholson oryantalist bir aragtirmaciydi; akademik kariyeri boyunca savun-
dugu fikirler ve bakis acis1 zaman zaman degismistir. Erken dénemlerinde Sems
Tebrizi'nin Divan'indan Se¢me Siirler (Selected Poems from the Diwan Shamsi Tab-
riz) isimli kitabinin girisinde Tasavvufu panteist bir disiplin olarak tanimlarken
Mevlananin edebiyatini ve anlatisin1 Plotinus’un felsefesiyle karsilastirmali ele
almigtir. Sonug olarak da Mevland'nin Yeni Platonculuk felsefesinin bir uzantisi
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oldugunu iddia etmigtir. Ancak sonrasinda Nicholson ¢aligmalarini derinlegtirerek
Mevland'nin eserleri ile Hint ve antik Fars gelenekleri arasinda birtakim baglanti-
lar bulundugunu savunmustur. Nihayetinde ise Nicholson Tasavvuf'un ve Mev-
lana'nin eserlerin Islami kékenleri oldugu konusuna egilmeye baglamistir.

Yayimevimizin diinya klasikleri ekseninde yapmak istedigi islerden birisi in-
sanlik mirasinin gtzide eserlerini yayma hazirlayarak okurla bulusturmaktir. Bu
eserler Hindistan'dan Cin'e, Avrupa’dan Rusya’ya kadar uzanmaktadir. VakifBank
Kultiir Yaymlari, farkl kiiltarlerin entelektiiel birikimini Turkgeye kazandirma-
ya ¢aligmaktadir. Her ne kadar yayinlarimizi Ttrkge yaymliyor olsak bile, Mes-
nevinin Ingilizce cevirisini yayinlayarak okurlarina ulagtirmak istemistir. Burada
birka¢ amag gozetilmistir: Her seyden 6nce Mesnevi gibi bir eserin farkh dillerde
ulagilabilir olmast tilkemiz ve insanlik kaltiiri i¢in buytk bir kazanimdir. Mes-
nevi, evrensel bir dilde konusur; bu dil {slam’in ve hakikatin dilidir. Bu diisiinceyi
farkl dillerde yeniden tretmek insanlik i¢in buytik bir katkidir. Yayinevimiz bu
ihtiyac1 dikkate alarak béyle bir calismaya girmis oldu. Ikincisi ise ¢eviri Nichol-
son'in sahsiyeti nedeniyle hali hazirda ehemmiyetini koruyan énemli bir ¢alisma-
dir. Yaymevimiz kalttiriimtize dair béyle bir katkiy1 géz ard1 etmeyerek kitabin iyi
bir sekilde yaymlanmasini ve ulagilabilir hale gelmesini arzulamistir. Uctinciisti ise
gerek tilkemizde gerekse yurt disinda Mesnevi'yi farkli bir dilden okumak isteyen
bir¢ok insan vardir. Cagimizdaki bazi diigintrlerin eserlerinin bile farkl dillerle
karsilagtirmak yoluyla okunabildigini hatirlarsak, boyle eserlerin farkli dillerden
okunabilmesi yeni anlayislara ve yorumlara ulagmada ¢ok faydali neticeler verecek-
tir. Bir dildeki ifade tarzinin 6teki dildeki ifadeyi anlamaya yardimci olabilecegini
buttn bilim adamlar: kabul eder.

Yayimevimiz béyle bir yayin yaparak unutulmaya ytiz tutmus béyle degerli
bir ¢eviriyi ulagilabilir hale getirmek istemis, yeni nesillerin Mesnevi'yi Ingilizce-
den de takip etmelerine hizmet etmek istemistir.

VakifBank Kilttr Yayinlar
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